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L. Introduction

The work, written by Tripitaka Master Xuanzang
(AD 596-664) at the request of his foremost disciple
and successor Dharma Master Kuiji (AD 632-682),
is a summary of the doctrine contained in Xuanzang's
most celebrated work, Treatise on Consciousness-
Only. The Treatise on Consciousness-Only is a com-
mentary on the Thirty Verses on Consciousness Only
by the Bodhisattva Vasubandhu (fl. 4th cent. AD)
The Treatise is based on the Sanskrit commentary of
the Venerable Dharmapala (fl. 6th cent. AD) and nine
other Indian masters. Dharmapala was the teacher of
Master Xuanzang's own teacher, Silabhadra, the Ab-
bot of Nalanda Monastery in India.

Vasubandhu's Thirty Verses on Consciousness
Only is in turn a verse summary of the major system-
atic work of the Consciousness-Only School, the
Treatise on the Stages of Yoga Practice, which is
alternately attributed to Vasubandhu's older brother
the Bodhisattva Asanga (fl. 4th cent. AD) according
to the Tibetan tradition, or to Asanga's supramundane
master the Bodhisattva Maitreya according to the
Chinese tradition. At any rate, according to Xuan-
zang's biography (Huili, Life of Xuanzang), Asanga
entered samadhi and ascended to the inner courtyard
of the Tusita Heaven to leam the doctrine of
Consciousness-Only from the Bodhisattva Maitreya.

In brief, the Verses Delineating the Eight Con-
sciousnesses is a verse summary of a commentary on
a verse summary of the Treatise on the Stages of
Yoga Practice. Only a simple explanation of the
meaning of the lines of the Verses is presented here

Viewpoint

The starting point of the Consciousness-Only School
is that everything is created from the mind as is
"consciousness-only”. Everything, from birth and
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death to the cause of attaining Nirvana, is based upon the coming into  F.{) » 7L E —EDHE « it » KoM

being and the ceasing to be of consciousnesss, that is, of distinctions in WK FEBBESRAEREL &
the mind. C Only doctrine is ized by its extensive sy, (EUBIESHIBR -
3

and inquiry into the ics of dharmas. For if we
can distinguish what is real from what is unreal, if we can distinguish
what is distinction-making consciousness and not mistake it for the
originally clear, pure, bright enlightened mind, then we can quickly leave
the former and dwell in the latter. Chan Master Hanshan (AD 1546-
1623) has said, "When Consciousness-Only was made known to them
(i.c., those of the Hinayana vehicles), they knew that [all dharmas] had
no existence independent from their own minds. If one does not see the
mind with the mind, then no characteristic can be got at. Therefore, in
developing the spiritual skill necessary for meditative inquiry, people are
taught to look into what is apart from heart, mind, and consciousness
and to seek for what is apart from the states of unreal (polluted)
thinking "

I1. Translation
Part One: The First Five Consciousnesses
The direct, veridical perception of natural states can involve

any of the Three Natures.
Three yes, ears, and body--occupy two

grounds

[They interact with] the universally interactive, the particular
states, the eleven wholesome;

Two intermediate grades, eight major grades, greed, anger,
and foolishness

The five consciousnesses are all supported by organs of pure
form

That with nine preconditions and those with seven and eight
are close neighbors

Three perceive the world of defilement by contact and Tripitaka Master Xuanzang of the Tang Dynasty

two perceive it at a distance. PErTCRYY
The foolish have difficulty distinguishing consciousness from
organ LIS
The transformation of the perceived division in the B - AEE
contemplation of emptiness is merely Later Attained Wisdom EAREEH WES= -4
-~

At the fruition, if there is still self; there is not total truth.

At the initial emergence of perfect clarity, the stage of no
outflows is realized.

Using Three Kinds of Transformation Bodies, one brings the
wheel of suffering to rest
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Part Two: The Sixth Consciousness

Having Three Natures and with Three Modes of " k
Knowledge, it pervades the Three States S, rEak:

As it furas o tio whool, it casily: comes i knowithe BIE: WS
Three Realms it tums within

It interacts with all fifty-one Dharmas EMZFBER ZRREH T
Interactive with the Mind MBCHE+— > EEBEHIERS -
Whenever it is wholesome or unwholesome =
. oy - B i
they make distinctions and accompany it HRRZIEMS - BRI Fo8inie ;
Tts Three Natures, the Three States it relates with, /% B#EMAER » S AkBENE -
and its Three Kinds of feeling are BRACEER  BAKARAEER ;
Fonsfanty it HATIAL SRR 0 MRE AR KT -

The basic and subsidiary afflictions together with
faith and other wholesome dharmas always
arise jointly with the sixth consciousness

In physical action and in speech it is the most
important

It brings to completion by its ability to summon forth
the power of karma that leads [to rebirth]

‘When the state of mind that is the initial phase of the
Ground of Rejoicing arises,

Innate attachments still spontanggusly appear as
bonds and latent tendencies. [/

After thesFar-reaching Ground, if is purified and
without outflows.

‘When the Wisdom of Wonderfiil Contemplation
becomes fully bright, it iflytmifiates the universe

January 1998 Vajra Bodhi Sea




Part Three: The Seventh Consciousness

The state of transposed substance that has the
obscuring indeterminate nature is the connection
between the sentience and the basis
According with conditions and attached to self,
its mode of knowledge is fallacy.
‘The eight major-grade derivative afflictions; the universally
interactive; of the particular states, judgment;
Self-love; self-delusion; view of self; and self-conceit
all interact and accord with it
It continuously focuses its mental activity on inquiry
which results in the characteristic that is self.
Day and night it reduces sentient beings to a state of confusion
The Four Delusions and the Eight Major-Grade Derivative
Afflictions arise interacting with it
When the sixth consciousness is functioning,
the seventh is called the basis of defilement and purity
During the initial phase of the Ground of Extreme Rejoicing
the Wisdom whose Nature is Equality begins to appear.
Practice becomes effortless and the self is destroyed for good.
The Thus Come One appears [in a body] for the
Enjoyment of Others
As an opportunity for Bodhisattvas of the Tenth Ground.

Part Four: The Eighth Consciousness

Tts nature is y the
and it interacts with the five Universally Interactive Dharmas.

The Three Realms with their Nine Grounds come into being
in accord with the power of karma.

Because of their confused attachments,
those of the Two Vehicles don't comprehend it;

And based upon those attachments, there arise the disputes
of the shastra masters.

How vast and unfathomable is the threefold alaya!

Generated by the winds of states, seven waves arise
from its depths

It undergoes perfuming and contains the seeds of the body
with its organs and of the material world.

After going and before coming, it's in control

Before the Unmoving Ground attachment to the storehouse is
finally relinquished.

Upon completion of the vajra Path, it is empty
of the ripening of results

The Great Perfect Mirror Wisdom and the
undefiled consciousness are produced at the same time,

And in the ten directions universally illuminate the
Buddha-fields as countless as motes of dust.
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Chinese translation by
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Zeng and Qingnan Wang, Ph.D.

Text and Explanation

Explanation of the Title
“Verses Delineating the Eight Consciousnesses”

“Verses”. The work is written in verse so that it can be
easily remembered However, it is not so easily understood
without an explanation or without having first studied the
doctrinal teachings extensively

The verses are divided into four sections of twelve lines
each. The first section explains the first five conscious-
nesses, and the remaining three explain the sixth, seventh,
and eighth consciousnesses respectively. The first eight
lines of each section explain the normal characteristics and
functioning of the consciousness, while the final four lines
explain the characteristics and functioning after the trans-
formation of consciousness into wisdom

“Delineating”. The Chinese, guiju, literally means com-
pass and T-square. In other words the verses map for
us the boundaries and characteristics of the eight con-
sciousnesses

“Eight consciousnesses”. Consciousness is used exclu-
sively in the sense of distinction-making activities of the
mind, which include both the making of the distinctions
and the distinctions made. Conscious awareness and what
is normally unconscious are both considered aspects of
consciousness in the Buddhist sense of the word.

The eight consciousnesses are:

1) eye-consciousness or seeing,
2) car-consciousness or hearing,

3) nose-consciousness or smelling,

4) tongue-consciousness or tasting,

5) body~consciousness or tactile feling,

6) mind-consciousness or cognition,

7) manas, the defiling mind-consciousness which is the
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faculty of mind, and
8) alaya, or storehouse, consciousness

They are described in detail in the discussion of the verses
themselves.

By Tripitaka Master Xuanzang
of the Tang Dynasty.

Tripitaka is a Sanskrit word meaning “three baskets™. It refers to
the Buddhist canon with its three divisions—Sutra, Vinaya, and
Abhidharma. A Tripitaka Master is one who has thoroughly
‘mastered all three divisions. Tripitaka Master Xuanzang was one
of the foremost translators of Chinese Buddhist texts and a great
enlightened master in his own right. He lived during the early
Tang Dynasty, a golden age for Buddhism in China. During his
carly years as a monk in China he became aware of a number of
doctrinal controversies concerning the Mahayana teachings, par-
ticularly those of the Yogacara. He then decided to joumey to
India to resolve his own doubts and to bring back authoritative
texts that would help establish the correct teachings in China.
 his fourteen (or according to some, seventeen) year journey,
established a translation bureau under imperial patronage

He succeeded in translating the major Yogacara texts as well
as many others. His teachings and translations served as the
foundation for what was considered the orthodox Consciousness-
Only School in China.

%To be continued
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Dream of Yellow Millet' Il

by Chujue Meng

Countless famous and important people,
With the air of a soaring eagle and the

bearing of a tiger,
Held the entire world in the palm of their hand.
They were pre-eminent in everything.
Their fame burned brighter than the blazing sun.
In the twinkling of an eye,
Their white bones are buried under green grass,
While their souls wander adrift,

English translation by Quanjue W

knowing not where to go.

Their life is nothing more than a conversation topic
over a glass of wine.

What were they so busy for?

Let me ask you!

*reflrs to 4 dream in which a lifetime seems to pass, but whose duration
is actually shorter than the time it takes to cook & pot of millet

February 1998 Vajra Bodhi Sea
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The Text

Part One: The First Five Consciousness
The direct, veridical perception of natural states can
involve any of the Three Natures

All distinction-making consciousness, has as its most basic distinction
that of subject and object. The functioning of the subject-component of
consciousness is also of three types, known as the Three Modes of
Knowledge. Direct, veridical perception is the first. The others arc
inference and fallacy. Fallacy includes dreams and hallucinations. Only
veridical perception functions within the fields of the five conscious-
nesses (seeing, hearing, smelling, tasting, and touching)

Likewise, a state refers to the object-component of conscious-
ness. The object component is classified as being one of the Three
Kinds of States:

1) natural state,
2) state of solitary impressions,
3) state of transposed substance.

The natural state refers to states—the perceived aspects of conscious-
ness—as they really are, that is, undistorted by the attachment to self
and other or by attachment to dharmas. The natural state is uncondi-
tioned by mental causation.

The second kind, solitary impressions, has no basis in the states
as they really are, but consists of imagined categories of the sixth
consciousness such as the hair of a turtle or the homns of a rabbit
The third, the state of transposed substance, refers to states that are
distorted by false thinking and ultimately by the mark of a self.
Only the first of the Three Kinds of States, the natural state, occurs

March 1998 Vajra Bodhi Sea
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in relation to the five consciousnesses.

Every moment of consciousness can also be characterized as having a

moral nature Agam the analysis is threefold. The Three Namres are the
and the i i

characterized by a wholesome nature tends towards the creation of good

karma, whereas that of an unwholesome nature tends to create evil karma.

‘The indeterminate nature is neutral, neither good nor evil. Since the five

consciousnesses do not contain the potential for making moral distinc-

tions, by themselves they are only indeterminate in nature.

Because the five consciousnesses always arise together with the sixth
consciousness, which does distinguish good and evil, the five conscious-
nesses do partake of all Lhrec natures insofar as they are intimately
connected with the sixth As the first five i
function, the sixth consciousness simultaneously makes moral determina-
tions of their contents. Apart from the activity of the sixth consciousness,
the causal relationship of the first five consciousnesses to their states—
sights, sounds, smells, tastes, and tactile objects—is exclusively in terms
of direct veridical perception.
“Three Y
The analysis now moves to what we might call the "vertical” dimension
and informs about the levels of the conditioned world on which the five
consciousnesses arise. The "two grounds" refer to the first two of the
Nine Grounds. The Nine Grounds are as follows:

, ears, and bod; two grounds.”
Py g

a) the first ground is comprised of the realm of desire, which
includes the five destinies of hell-beings, hungry ghosts, animals,
asuras, and humans, and the Six Desire Heavens portion of the
destiny of the gods;

b) the sccond, third, fourth, and fifth grounds arc the Four Dhyana
Heavens; and

¢) the sixth, seventh, eighth, and ninth grounds are the Four Stations
of Emptiness

The Nine Grounds
The Formless Realms (also known as the Four Stations of Emptiness)
9. Neither Cognition nor Non-cognition
8. Nothing Whatsoever
7. Infinite Consciousness
6. Infinite Space
The Realm of Form
5. Fourth Dhyana (Stage of Renouncing Thought)
4. Third Dhyana (Stage of the Wonderful Bliss of Being Apart
from Joy)
3. Second Dhyana (Joyful Stage of the Arising of Samadhi)
2. First Dhyana (Joyful Stage of Leaving Production)
The Realm of Desire
1. Six Desire Heavens and the destinies of humans, asuras,
animals, hungry ghosts, and hell-dwellers
%.To be continued
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All five consciousnesses function in the realm of
desire, that is, on the first ground. On the second
‘ground eye-, ear-, and body-consciousness function,
but and tongy do
not function, because at that level (i.c., at the level of
the first dhyana), the smell and taste objects of
perception do not exist, nor does the type of morsel-
nourishment which is connected with smell and taste.
In the first dhyana nourishment takes place through
contact rather than through the eating of meals com-
prised of morsels of food (the first of the four types).

Ordinarily we think only of nourishing our bodies
through the intake of ordinary food and drink; how-
ever, the Buddhadharma distinguishes Four Kinds of
Nourishment:

1) Mouthfuls. This kind is distinguished by the
nose and tongue. lts substance is perceived
through smell, taste, and contact. This ordinary
food, bodily nutriment, changes and decays. It
can be gross, solid, or fine. This kind of nourish-
‘ment takes place only in the realm of desire.

2) Mental Contact. This kind nourishes the body
by contact with joyous situations. In other words
that the first six consciousnesses—seeing, hearing,
smelling, tasting, touching, and cognizing—can
have special value s food. Nourishment by con-
tact does not exist independent of the fourth kind
of nourishment (see below).

3) Volition. When associated with the sixth con-

= R

Verses Delineating

The Eight Consciousnesses

by Tripitaka Master Xuanzang of the Tang Dynasty
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Translation and explanation by Ronald Fpsh\n Ph.D. Copyright by Ronald Epstein, Ph.D. 1986.
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3) Volition. When associated with the sixth consciousness,
volition can function as food. It is characterized by desire for
perceptual objects, thus aiding the five perceptual organs in
attaining their objects. It occurs in all three realms, but does not
exist independent of the fourth kind of nourishment. Therefore,
the sixth consciousness in itself can have special value as food.
4) Consciousness. According to the Mahayana it refers to the
eighth It indicates that is capable
of nourishing the bodily life of sentient beings. Life feeds off the
eighth consciousness, the basic life force or life energy. When
that life-energy is exhausted, death occurs.

One of the basic ideas here is that the nourishment needed by a
being corresponds to its level of vital and conscious life. Coarse
food is effective nourishment for a coarse organism but is of no use
for a fine one. Higher and higher levels of life and consciousness
rmust be fed with progressively finer and finer kinds of nourishment.
Yet in the conditioned world even life on the finest and highest level
of consciousness must “cat”.

Beyond the first dhyana, that is, on the third through ninth
grounds, none of the five consciousnesses arise.

The Grounds on Which the
Consciousnesses Arise
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‘[They interact with] the uni i the
states, the eleven wholesome; Two intermediate grade, eight
major grade, greed, anger, and foolishness.”

The five consciousnesses are called mind-dharmas as are all of the cight
consciousnesses. The five interact with thirty-one Dharmas Interactive with
the Mind. Dharmas Interactive with the Mind arise from the mind, that is, from
mind-dharmas. They are dependent upon mind-dharmas for their existence, and
interact with them. They represent a finer, secondary level of distinction-making
‘The thirty-one are:

a) Five Universally Interactive: attention, contact, fecling, conceptualization,
and deliberation;

b) Five Particular States: desire, resolution, recollection, concentration, and
judgment;

©) Eleven Wholesome States: faith, vigor, shame, remorse, absence of greed,
absence of anger, absence of foolishness, light case, non-laxness, remunciation,
and non-harming;

d) Two Intermediate-Grade Derivative Afflictions: lack of shame and lack of
remorse;

<) Eight Major-Grade Derivative Afflictions: lack of faith, laziness, laxness,
torpor, restlessness, distraction, improper knowledge, and forgetfulness

To say that the frstfive consciousnesses interact with these dharmas means that
when the first five are any of these dharmas may arise
and influence them

The above dharmas are listed in the One Hundred Dharmas under the
sccond of the five categories: Dharmas Interactive with the Mind. The other
categories of the One Hundred Dharmas are: Mind Dharmas, Form Dharmas,
Dharmas not Interactive with the Mind, and Unconditioned Dharmas. (For
further information on the One Hundred Dharmas, see Shastra on the Door fo
Understanding the Hundred Dharmas by Vasubandhu Bodhisattva with
Commentary of Tripitaka Master Hua )

May 1998 Vajra Bodhi Sea
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“I'he five consciousnesses are all supported by ongans of

pure form.’

There are five perceptual organs—eyes, ears, nose, tongue, and body-which are the
basis or support of the activities of the first five consciousnesses. Each organ has two
portions. The first is the physical organ and its neural pathways, which belongs to the
proximate perceived division of the eighth consciousness. The perceived division of
the eighth consciousness is di ided into two portions, the proximate and the distal.
’l'hcpm)dmalzr:fers'bdmphyslca.laspoclofﬂ\e six faculties, while the distal refers
1o the rest of the external world. In other words it is material it is categorized as form
and is distinguished from other, distal, forms, which are the objects of the organs'
perception.

“The second portion is the organ of pure form. The organ of pure form refers to
the organ of pure mental substance within the physical organ. You don't smell
with your physical nose organ but with the organ of pure form within the physical
nose organ. Pure form refers to the state in which the Four Great Elements are in
perfect equilibrium. Pure form is imperceptible except through the use of the
Heavenly Eye.

“That with nine preconditions and those with seven and eight are
close neighbors.”
The five consciousnesses have seven, eight, or nine preconditions for their coming into
being, The five are grouped together and are said to be "close neighbors" because their
modes of functioning are very similar in distinction to the other—sixth, seventh, and
cighth—consciousnesses. The number of causal preconditions necessary for the rise
of the eight consciousnesses varies from nine to thre among the cight conscious-
nesses. The nine preconditions are: space, light, faculty, state, attention, basis of
discrimination, basis of defilement and purity, fundamental basis, and seeds as basis.
i The basis of i refers to the sixth the basis of defilement
and purity to the seventh consciousness, while the fundamental basis and seeds as
basis refer to the eighth consciousness
All nine preconditions are necessary for the coming into being of eye-
consciousness, and 50 the verse refers to eye-consciousness as "that with nine
| procondions". Only eight (no light) are necessary for car-consciousness. For nose-
tongue-, and body-consciousness, seven of the nine are required (no light and no
| space). All five consciousnesses have in common their reliance on the sixth, seventh,
| andeighth as for their

%.To be continued
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the single thought of ignorance arise?

B mfTAR ? !
LA RERRALAT » AERTEAZLE !

Question: If the Buddha nature is originally perfect and complete, then how does

Venerable Master: Well, if you had no ignorance, you wouldn’t be here! 1
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Verses Delineating
The Eight Consciousnesses

by Tripitaka Master Xuanzang of the Tang Dynasty /& = % % 8 it
Transiation and expianation by Ronald Epstein, Ph.D. Copyright by Ronald Epstein, 1986. % $. # M-+ A3F £ 28 » AURA# » 10864 -
Chinese translation by Wayne Zeng and Qingnan Wang, Ph.D. ¥4 « Z ¥+ ¢3F

Necessary Preconditions for the BEERE

Production of Consciousness

Preconditions e 2 ‘4_ 5 ! 6|7 1R
1. Space %2 X | X e I JE o v‘

2. Light B X i |

3. Organ 1§ X X X Xl | X

4 State 15 T oo xexjex e

5. Attention T e x| x| et ox

6. Basis of Discrimination 2}BI{& X=lxoitxal Sy oaiEE R e

|7 Basis of Defilement and Purity 37K LTPERER T
8. Fundamental Basis fRA{K X X } X X X X1 X X

19, Seeds as Basis HFK XX | x| x[xx x| x

Three perceive the world of defilement by contact and TRERZHAE

teo pefeeive it acd dlslaice, IRAIETLUARESES - (IAES

Eyes and cars perceive at a distance, while nose, tongue, and body perceive 54
through contact. VAR BRI

‘The foolish have difficulty distingui " TEARDERA -

from organ. SEFRBERIETRE » LR/ R
"The foolish" refers to the Arhats and lesser beings of the Hinayana teachings, /A LLBIEMRE » fFIFEI\
who are unaware of the Three Divisions of the Eighth Consciousness: the  ZRI=% ° Ht=% : HBEH » B »
self-verifying division, the perceiver division, and the perceived division.  BUE% » RRETATRAKIHR » TG EMAD
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"Perceptual organs have the capability of illuminating states, while conscious-
nesses have the capability of making distinctions.” (Chan Master Hanshan,
Xingxiang Tongshuo.)

The transformation of the perceived division in the contempla-
tion of emptiness is merely Later Attained Wisdom.

The objects of the five consciousnesses are the five "defilers’—sights,
sounds, smells, tastes, and tangible objects. They have their basis in the
perceived division of the cighth consciousness. That is, they are a development
of the eighth consciousness which takes place because of further distinction-

 The five consciousnesses have their basis in the five perceptual organs,
that is, the organs of pure form and not the physical organs. As explained
above, the physical organ belongs to the proximate portion of the perceived
division, while the organ of pure form belongs to the perceiver division. In the
contemplation discussed here, attachment to the perceived division is broken by
a change in the functioning of the organ of pure form.

At the fruition, if there is still self, there is not total truth.

"At the fruition", refers to reaching the goal of one's practice. If the enlightened
awareness attained stil contains the distinction, however fine, of subject and object,
then it is still based on the perceiver division and not on the Buddha-mind

At the initial emergence of perfect clarity, the state of

no outflows is realized.

"Perfect clarity" refers to the Great Mirror Wisdom. Although on the Eighth
Ground the eighth consciousness continues to act as the supporting basis for the
extremely subtle spontancous affliction that the Bodhisattva purposely pre-
serves as the vehicle of his continued rebirth in the world, in every other sense
the eighth consciousness is undefiled and no longer the cause of rebirth. From
the latter point of view, the Eighth Ground marks the beginning of the laying of
the groundwork for the Great Mirror Wisdom, which is fully realized at
Buddhahood. "Initial emergence" means that on the Eighth Ground the process
of the of the eighth into the Great Perfect Mirror
‘Wisdom begins. At that time "the state of no outflows" is realized" as the innate
attachment to self is eliminated.

Using Three Kinds of Transformation Bodies, one brings the

wheel of suffering to rest.

As the eighth consciousness is transformed into the Great Perfect Mirror
Wisdom, the first five are si into the
Wisdom of Successful Performance. This wisdom is dbypureand 3
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unimpeded functioning in its relation to the organs and their objects. In other
words in their teaching and taking living beings across to the other shore, the
Buddhas' use of their sceing, hearing, smelling, tasting, and touching is
completely devoid of attachment or distortion.

The transformation-bodies are bodies which are created using spiritual
powers and which are or from the Dh body of
the Buddha. (Three Aspects of the Dharma Body are explained below in the
section on the eighth i ) The Buddhas y display for
living beings Three Kinds of Transformation Bodies

Continued on p.45
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13108 38 » - RE MMM 5 HRHEE - over water, and then placed the water drop by drop into the dog’s
N OJE - gtfBEiE S  closed mouth They also made a vow on behalf of the dog, saying
%igée ; n’ff;ﬁ Lot i el e el vegetarian for the rest of s life.
e L S o On the third day, a miracle happened. A breeze blew over the
E%ﬁ%f;{ g%&ﬁ;i;&ﬁ%ggzﬁmm unconscious dog, and it suddenly started vomiting. Then it got
kB IR - ’

& el R up on its feet. A week later it was fully recovered. The week
FEMSMBIEE - TREANE  JEAR ) ofer that, it completely shed all of its fur and tumed into an

BARHMLZ ugly, bald little dog. A few weeks after that, it grew new fur. The

dog began to eat vegetarian food and often sat at the door
listening to the family recite Sutras and do the moing and
evening recitations, as if it also wished to be reborn in the Land
of Ultimate Bliss

The great mantra of great compassion
penetrates heaven and earth.

One hundred recitations for one thousand days
causes ten kings to rejoice

Its great compassion and kindness
cure all disease;

And s0 an announcement is projected high
upon the offense screen.

This verse composed by the Venerable Master describes the

of the Great Comp: Mantra. If one
recites it 108 times every day, the ten King Yamas will utter
joyful praise. Curing illness, prolonging life, and reviving the
dead are some of its small functions. Liberating one from birth
and death and bringing one to Buddhahood are the great func-
tions of the Great Compassion Mantra.

All good and wise advisors: Please do not consider Upasaka
Lim’s experiences to be simply bizarre ghost storics. We must
have the Dharma-selecting vision to be able to distinguish true
from false principle. “If it is the Way, then advance. It if is not
the Way, then retreat.” I urge everyone to heed these words

nued from page 32 #32K

1) great transformation body to teach the great Bodhisattvas () St FETRAMS (SHEE) - (
on the tenth ground (equivalent to the Reward Body), 2) a  — ) IMES — —BERHEILAZE - (=) M

small transformation body-the sixteen "foot” physical body 1y & gt 3 ATV ER A © RRAAE ) T
of the Buddha Shakyamuni, and 3) bodies which take on  grp

appearance in accordance with the species of living being
taught. The perceptual functioning of these bodies is accom-
plished through the use of the Wisdom of Successful Perfor- Qi
mance.

.To be continued
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The Eight Consciousnesses

by Tripitaka Master Xuanzang of the Tang Dynasty /& = #ok b & & it
Translation and explanation by Ronald Epstein, Ph.D. Copyright by Ronald Epstein, 1986.

Chinese transiation by Wayne Zeng and Qingnan Wang, Ph.D. - Z i+ ¢

Part Two: The Sixth Consciousness

Below, the first four lines discuss the range of the sixth consciousness; the
second four discuss its role in the creation of karma and in the resultant karmic
activity. The final four explain its transformation into wisdom.

Having Three Natures and with Three Modes of Knowledge, it
pervades the Three States.

The Three Natures are the wholesome, the unwholesome, and the indetermi-
nate. The Three Modes of Knowledge are direct perception, inference and
fallacy. The Three States are the natural state, the state of solitary impres-
sions, and the state of transposed substance. They have already been explained
above (see Part One, line one). The sixth consciousness uses all three modes of
knowledge in its awareness of the three states. The Three Natures refers to
classification of the moral nature of its activity. The distinction-making of the
sixth is dered to be of a nature if it is
beneficial. Such activity arises karmically as a result of good roots, that is, it
is the fruition of the seeds planted by wholesome activity in the past. The
situation is the opposite for distinction-making of an unwholesome nature.
Indeterminate distinction-making is neither beneficial nor non-beneficial and
arises from past activity that was correspondingly so. The last type, the
indeterminate nature, is divided into the obscuring indeterminate nature and the
non-obscuring indeterminate nature; they will be explained below in the
section on the seventh consciousness.

As it turns on the wheel, it easily comes to know the Three
Realms it turns within.
The Three Realms are the realm of desire, the realm of form, and the formless
realm. What causes our revolving within the Three Realms on the wheel of the Six
Destinies are the distinctions made in the sixth consciousness. The distinctions lead
to karmic activity and then to karmic retribution. Because of its great power of
the sixth easily distinguishes and classifies the
different states—environments—of the realms with which it comes into contact.

It interacts with all fifty-one Dharmas Interactive with the Mind.
The sixth consciousness interacts with all fifty-one of the Dharmas Interactive

July 1998 Vajra Bodhi Sea
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with the Mind. The fifty-one are listed in the appendix on the One Hundred
Dharmas and are described in the Shastra on the Door to Understanding the
Hundred Dharmas.

they make distinc-

it is
tions and accompany it.

When the activity of the sixth i is it is

by the Eleven Wholesome Dharmas of the One Hundred Dharmas. When its
activity is unwholesome, the dharmas of affliction arise in conjunction with it

or

Its Three Natures, the Three States it relates with, and its Three

i« SE+—l
1 Kz -

TEEBHHERZ,
HBAMEBSH  HEP+
—EEEAEER ; A ER - Al
TRTEREAERE -

THARZLZiEHY,

Kinds of Feeling are constantly in flux.

In other words the moral

and so forth, of the sixth consciousness
changes from moment to moment. The
sixth consciousness is involved in a con-
stant flux of distinction-making. In the
case of the Three Natures, wholesome,
unwholesome, and indeterminate indicate
the moral categories of its activity; in the
case of the Three States—the natural, and
those of solitary impressions and of trans-
posed substance—the categories indicate
degrees of reality; and in the case of the
Three Kinds of Feeling, the distinctions of
pleasure, of pain, and of neutral feelings
classify the emotional and perceptual ex-
periences we undergo on their most funda-
mental level of reception. One difference
between the Three Natures and the Three

¢
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What causes our revolving
within the Three Realms
on the wheel of the

Six Destinies are the
distinctions made in the
sixth consciousness.

The distinctions lead to
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Kinds of Fecling is that the former is an
analysis of causal activity and the latter is
an analysis of experiential effect.

karmic retribution.

The basic and d i «

karmic activity and then to
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together with faith and oLher
wholesome dharmas always arise jointly with the

sixth consciousness.

The afflictions and wholesome dharmas are all dependent upon the sixth
consciousness. In other words they are not really separate from it but represent
further categorization of distinctions within it. However, as explained above,
depending on the nature of the sixth consciousness at any particular moment,
the afflictions and the wholesome dharmas do not necessarily all arise together,
that is, at the same time.

In physical action and in speech it is the most important.

In the creation of karma the volitional activity of the sixth consciousness plays the

most important role. Examination and decision, which are both functions of the

sixth consciousness, lead to activity, which creates both speech and bodily karma.
%.To be continued
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Verses Delineating the Eight Consciousnesses

JE Z#:%65% %k by Tripitaka Master Xuanzang of the Tang Dynasty
BB 4L AFLEM o MAMAMA 0 1986 F « Translation and explanation by Ronald Epstein, Ph.D. Copyright by Ronald Epstein, 1986.
¥4 - THHHHL  PIF Chinese translation by Wayne Zeng and Qingnan Wang, Ph.D.

It brings to completion by its ability to summon forth the power of
karma that leads [to rebirth].

This line further explains the karma-generating power of the sixth
consciousness. It brings about karmic activity that leads to retribution,
which is the completion of the three-stage karmic process: 1) becoming
deluded, 2) creating karma, and 3) undergoing retribution. When karma
iis created, seeds are planted in the eighth consciousness. At the time of
rebirth it is the ripening of those seeds, “the power of karma”, that draws
the eighth consciousness back into the suffering of the Six Paths of Rebirth.

When the state of mind that is the initial phase of the

Ground of Rejoicing arises...

The Ground of Rejoicing is the first of the Ten Grounds of the
Bodhisattva’s Path. Each of the ten is divided into the initial (or entering),
dwelling, and departing phases.

Innate attachments still spontaneously appear as bonds and
latent tendencies.

The two major kinds of attachment, to self and to dharmas, are further
divided into two types: innate and distinguished. Innate are present at
birth, and distinguished are learned subsequently. At this point, when the
sixth consciousness begins to be transformed into the Wisdom of Won-
derful Ce the disti have already been
eliminated. The distinguished belong to the sixth consciousness, while
the innate ones are found in both sixth and seventh. The innate are slowly
eradicated up through the tenth ground. The latent tendencies refer to the
seeds of the affliction-obstacle and of the obstacle of the knowable.

Therefore, the line indicates that even at the point of entrance onto the
First Ground innate attachments still exist in the sixth consciousness, both
as manifest “bonds” and as latent potentials or “seeds”.

After the Far-reaching Ground, it is purified and without outflows.
The Far-reaching Ground is the seventh ground of the Bodhisattva. At the
eighth ground, called the Unmoving Ground, one is without outflows.
The sixth i ’s to the perceiver-d of the
eighth, storehouse, consciousness as being the Self is abandoned, so there
is no longer any attachment to self, only to dharmas. How the seventh
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consciousness becomes attached to the perceiver division of the eighth
consciousness as the self is explained in the initial section on the seventh
consciousness.

When the Wisdom of Wonderfiil Contemplation becomes filly bright,
it illuminates the universe.

At d the ion of
completed, and the light of the Wisdom of Wonderful Contemplation

into wisdom is

illuminates everywhere.

Part Three: The Seventh Consciousnesses

The state of that has the obscuring i 3
nate nature is the connection between the sentience and the basis.
The state of transposed substance has two modes: the real and the seeming.
Real transposed substance refers to the seventh consciousness relating to
the eighth consciousness by falsely transposing the latter’s perceiver di-
vision into a ‘self’. That ‘self” has no reality of its own, but is based upon
the substance of the perceiver division of the eighth consciousnesss. [The
seeming transposed substance refers to the sixth consciousness’s rela-

tions with external states.]

The obscuring indeterminate nature is one of two modes of the inde-
terminate nature, the third of the Three Natures. The other mode is the
nonobscuring indeterminate nature. Obscuring refers to those states of
consciousness that have the function of, literally, ‘covering’ one’s true
nature. That is what the seventh consciousness does. As will be explained,
it ‘covers’-it distorts the true nature of—the perceiver division of the eighth
consciousness. The non-obscuring nature refers to the perceived division
of the eighth It is said to be bs because it does
not distort or obscure the true nature of the mind. In between the seventh
d the perceiver division of

‘sentience’ in the vs
the eighth consciousness—‘basis’ in the verse-there arises a state of trans-
posed substance, which is the object of the seventh consciousness and
which is identified by the seventh consciousness as being the ‘self’. This

is the process that obscures one’s true nature.

According with conditions and attached to self, its mode of knowl-
edge is fallacy.
As the seventh consciousness transmits information between the eighth con-
c d the first six itoverlays the i ion with”
self, thereby involving the first six consciousnesses in its own fallacy. The
“conditions’, or situation, are those described in the first line: the state of
transposed substance arising in between the seventh and eighth
consciousnesses.

=To be continued
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Verses Delineating the Eight Consciousnesses (Continued)

#3%#5 % 83 by Tripitaka Master Xuanzang of the Tang Dynasty

&
bR #MEKFLIM o KMAA 1986 5 - Translation and explanation by Ronald Epstein, Ph.D. Copyright by Ronald Epstein, 1986.
#44% - T4 P Chinese translation by Wayne Zeng and Qingnan Wang, Ph.D.

The four types of attachment to self are described in line
four below.

Fallacy is the third of the Three Modes of Knowledge, already mentioned
above, the first two being direct, veridical perception and inference. The
seventh consciousness’s attachment is innate and, therefore, a fund

TowfiRw# i
LHEKSRE "R, R TR,

PHER - ARERRRRALR - Bt

FREVBE R B4 AR » FIRRAER

tally fallacious mode of knowledge; it is not based on wrong inference as
is the case with the sixth consciousness’s coarse, distinguished, attach-
ment to self. (The sixth consciousness also has a subtle, innate, attach-
ment to self.)

The eight major-grade derivative afflictions; the universally

i of the parti states, j :

Selflove; self-delusion; view of self; and self-conceit all

interact and accord with it.

The eight major-grade derivative afflictions are lack of faith, laziness,
i ion, improper ge, and

laxness, torpor,
scatteredness. The five universally interactive dharmas are attention,
contact, feeling, conceptualization, and deliberation
Self-love, self-delusion, view of self, and self-
the Four Types of Delusion. The four arise because of one of the Five

it are known as

Particular States, judgment, which refers to decision-making based wholly
on worldly knowledge which is defiled by self. “Judgment” ceases to
operate on the grounds of the sages, that is, from the eighth ground on.
“It” refers to the seventh consciousness. All of the eighteen dharmas listed
here are dependent upon the seventh consciousness for their existence
and all interact with it

It continuously focuses its mental activity on inquiry which
results in the characteristic that is self.
The seventh consciousness, in conjunction with the above mentioned mind-
dependent dharmas, continuously focuses on the perceiver division of the
eighth consciousness, inquires into its nature, and erroneously ascertains
that it is the true self.

In isti to the other
sciousness both functions continuously and engages in mental inquiry.

the seventh con-

36

ES SRS 94 » FEPRER
Favsit - EE > RERER R
SHIRMENT o (SRS S BRI
Mx# - )

ARBFHAE - RRELR AR -
NEABSHERTE - 8L - Hu&
BiL B KR8 TER - #l; B
BITEREE B % 8B -RE-
ol KR - RIGROEE HES
ERARIEZ TR oIt TR (T
) BRSENHARMEM R MiETE
Fil o ARG (LLE) 0 T8
3 NETFE < BERMELE - FHIBH
TNEREZ AR » W2 THE -

BE ¥R -
SELMEALL EATRIHEBEE CHLAT
% FHEERE A \RZ RS FEH
5 REBAHK -
FELRALMEBARZES  8F
FgHRITHIEE -

AR ERH 199859 A




Continuous Functioning and Mental Inquiry in Relation to the Eight  FRIBf=34T  BEER IRARIH :
Consciousnesses

Cm:s&‘iousnesxu: 1-5 s 7 5
Continuous functioning "
FRIERGT 3 X X

Mental inquiry =i
Lis] X X |

Day and night it reduces sentient beings to a state of
confusion.

It is the seventh consciousness that keeps beings revolving on the wheel of
rebirth. It is innate attachment to self that is the basis of our continued rebirth.

The Four Delusions and the Eight Major-Grade Derivative
Afflictions arise interacting with it.

Itis the Four Delusions, mentioned in line four above, and the Eight Major-
Grade Derivative Afflictions, mentioned in line three above, that consti-
tute “the state of confusion” of living beings.

When the sixth consciousness is functioning, the seventh is
called the basis of defilement and purity.

The seventh consciousness is the mind-organ and as such is the basis of the
sixth consciousness, which distinguishes what is defiled and what is pure.

During the initial phase of the Ground of Extreme Rejoicing,
the Wisdom whose Nature is Equality begins to appear.
The seventh consci begins to be as the
sixth s transformed. The seventh has no power of its own to eliminate

delusion, because its delusions are all innate rather than distinguished.
Through meditations utilizing the sixth consciousness, attachment to self
is eliminated, but attachment to dharmas still remains.

Practice becomes effortless and the selfis destroyed for good.
On the cighth ground of the Bodhisattva all further cultivation s sponta-
neous and without personal effort because there is no longer any self.

The Thus Come One appears [in a body] for the Enjoyment
of Others.

The Dharma-Body of a Buddha has three different aspects: 1) the Body
of Self-Mastery, 2) the Enjoyment Body, which in turn has two aspects—
sclf-enj and of others, and 3) ion bodies.

As an opportunity for Bodhisattvas of the Tenth Ground.
The Buddhas use their Enjoyment Bodies to teach and transform the
Bodhisattvas who are on the tenth ground.

@To be continued
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Part Four: The Eighth Consciousness

Its nature is exclusively the non-obscur-
ing indeterminate, and it interacts with
the Five Universally Interactive Dharmas.
Before its transformation into wisdom, the

the seventh consciousness and the Five Uni-
versally Interactive Dharmas: attention,
contact, feeling, conceptualization, and
deliberation. The nature of the eighth con-
sciousness is said to be “non-obscuring” be-
cause it does not obscure True Thusness.

The eighth consciousness can also be said
to be “unobscured” because its own nature is
not obscured by the mind-dependent dharmas
that arise with it. It is indeterminate because,
being passive, it does not make the distinc-
tions of wholesome and unwholesome or any
other distinctions.

J\EEFRRENE w
VERSES DELINEATING THE
EIGHT CONSCIOUSNESSES
(CONTINUED)

The eighth consciousness contains seeds,
RZRAHTR & karmic potentials created by previous karmic
by Triptaka MasterXuanzang ofthe ;v ities. The seeds ripen and become actual

Tang Dynast
o d ; dharmas as they are “perfumed” by the karmic
BREMLERLEM BB L oivity of the first soven consciousnesses. The

Translation and explanation by image here is built on an analogy with of sesame
Ronald Epstein, Ph.D. Copyright by .

P 1 = seeds, which take on the fragrance of the
PR E AL T sesame plant’s flowers or any fragrance with
Chness ramsiton oy Waype ong  Which they come into contact.

and QingnanWang, Ph.D.

The Three Realms with their Nine

Grounds come into being in accord with
the power of karma.

Although the cighth consciousness does not cre-
ate karma because it is totally passive in function,
the seeds stored within it ripen to create actual
dharmas that are the Three Realms and the Nine
Grounds. [The Nine Grounds are explained above
inthe explanation of the second line of the verse
describing the first five consciousnesses.]
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Because of their confused attachments, those of the Two Vehicles
don’t comprehend it; and based upon those attachments, there
arise the disputes of the Shastra masters.

Only the Buddhas and Bodhisattvas are capable of direct awareness of the
eighth consciousness, because its states are so subtle. That is why those of
the Hinayana vehicles deny its existence. The Treatise on Consci

TS\ RATE T TR
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Only gives scriptural references to it from both Mahayana and Hinayana
scriptures together with logical arguments for the necessity of its existence.

How vast and unfathomable is the threefold alaya!

Alaya means “storehouse”. Because it is a “storehouse” of seeds, store-
house consciousness (alayavijnana) is one of the names by which the eighth
consciousness is known. “Threefold” refers to three aspects of the eighth
consciousness: it contains seeds, it is ‘perfumed’, and the seventh conscious-
ness takes it to be the self.

Generated by the winds of states, seven waves arise from its depths.
“Its depths” refers to the extent of the eighth consciousness, which is com-
pared to the ocean. The first seven consciousnesses arise from the eighth con-
sciousness in the same manner as waves arise on the surface of the sea. The
wind represents “states”, the causes and conditions for the consciousnesses
arising. The causes and conditions “perfume” seeds in the eighth consciousness,
causing them to sprout, to become actual dharmas. The first seven
consciousnesses and the Dharmas Interactive with the Mind associated with
them all come into being from seeds stored in the eighth consciousness.

It undergoes perfuming and contains the seeds both of the body
with its organs and of the material world.

The body with its perceptual organs and the entire physical world also arise
from seeds contained in the eighth consciousness.

After going and before coming, it's in control.

At death the first seven consciousnesses are reabsorbed into the eighth
Atbirth they are “Af-

ter going and before coming” refers to the mlcrmod\ale state between death and

rebirth. During that period the eighth consciousness is “in control.”The line

could also be interpreted as meaning that at death the eighth consciousness

is the last to leave the old body, and at birth it is the first to begin functioning.

Before the Unmoving Ground, attachment to the storehouse is fi-
nally relinquished.

The Unmoving Ground is the Eighth Ground. Prior to the eighth ground,
that is, on the seventh ground, the seventh consciousness relinquishes its
innate to the eighth or being the self.
This takes place as the seventh consciousness transforms itself into the
Wisdom Whose Nature Is Equality.

Upon completion of the Vajra Path, it is empty of the ripening of

results.

The Vajra Path, “the Path of indestructible substance”, refers to the Eighth
Continued on p. 42
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his virtue and vow-power. If it were not for his 14* vow,

“Ivow that all living beings who see my face or even hear my
voice will fix their thoughts on Bodhi and quickly accomplish
the Buddha Way’
T would still be groping in the dark and living in utter delusion.
Inthe Flower Adornment Suira, Chapter on Entering the Dharma
Realm, the Pure Youth Good Wealth advises,

“Itis difficult to see...hear...accept..
and follow a Good Knowing Adviso

Knowing its rarity, I made a vow that, in every life at an early age,
will meet up with the Master as my Teacher. With my scanty
blessings, I did not deserve to encounter and draw near to him in this
life. It is only due to the Master’s great compassion and my parents
and ancestors virtuous conduct that I have enjoyed this good for-
tune of encountering a genuine Good Knowing Advisor. And so, like
Good Wealth, I should leap with joy. Why is this? I have found my
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through Tenth Grounds and, in addition, the stage of Equal Enlightenment
Due to the absence of self and because the Bodhisattva contemplates the
emptiness of both self and dharmas during this period, no fresh defiling karma
is created, but “the ripening of results” continues: seeds planted in the past
continue to ripen into actual karmic retribution.

However, at Buddhahood, the eighth consciousness is finally emptied
of ripening seeds of future karma. In other words, no seeds remain in the
mind that could give rise to future outflows or impurities.

The Great Perfect Mirror Wisdom and the undefiled conscious-
ness are produced at the same time,

At ion of the eighth into the Great
Perfect Mirror Wisdom is complete, and consciousness can be said to be
totally undefiled. It is this pure “consciousness” that is called True Thusness

And in the ten directions universally illuminate Buddha-fields as
countless as motes of dust.

The light of wisdom emitted from the Dharma Body of the Buddha illu-
minates everywhere.

The ten directions are north, south, east, west, northeast, northwest,
southeast, southwest, above, and below.

A Buddha-field or Buddhaland refers to where a Buddha resides, a
“land” created by the power of great compassion to aid in teaching living
beings and in taking them across to Buddhahood.

@aThe End
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